Muwallads (native neo-Muslims) were one of the groups that played an important role in political and social changes during the reign of the Umayyads of Andalusia. By conversion to Islam, they called for equal rights with the Arab minority. However, political exclusion, poverty, and economic pressure, social and racial discrimination applied against them by the Arab Umayyad rulers provided the context of their rebellion. Initially, most Muwallads began military struggle against the reign to obtain their rights. The conditions almost changed by the beginning of the third Abul Al-Rahman's governance (imprinted, 912-961 AD), and the peaceful politics as well as ethnic and religious tolerance of Abdul Nasser, the Umayyad caliph and his son, the second sentence (imprinted; 961-972 AD) made opportunities for Muwallads to participate in political and social structures of Andalusia society. However, in the meantime, some of them emphasizing their ethnic identity did cultural and intellectual activities in the form of praising and advocating talent and ability of non-Arab against Arabs' racial prejudice and racial superiority. In addition, gradually, with the weakness of the Umayyad rule in Andalusia and the formation of independent states, the defensive mode changed into offensive and explicit denial of the Arab's race by the Muwallads that culminated in the Shu'ubiyya treatise of Ibn Garasiah.
Introduction
According to what has been narrated by researchers 1 in definition of Shu'ubiyya movement, Shu'ubiyyas were a group who believed that there is not any difference between various races and nations in confrontation with racial discrimination of Umayyads and some other fanatic Arab groups. Moreover, they believed no tribe is superior to other. Their basic argument was based on verse 13 of Hajarat Surah in which God states: "O mankind! We have created you from a male and female, we turned you up in nations and tribes that you may know each other, in truth, the noblest of you in the sight of Allah are the most pious of you; no doubt, God's wisdom is aware." 2 However, Shu'ubiyya movement should be known as a uniform movement, because generally their call has followed three steps in the early centuries of Islam. The first step; was the equality between Arab and non-Arab that was accompanied with Islamic teachings and reasons and emerged in the form of a literary movement. Secondly, those who believed in the superiority of Arab over non-Arab and they could be active by the rise of the Abbasids. The third stage, the hostility with Arab descent so that they can make doubt on their historic role, and make fun of Arab's values and beliefs, and in contrast, glorify nonArabic civilization and science and its values and properties; and revive non-Arab culture.
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Although Shu'ubiyya movement first appeared in the East, especially in Iraq and Iran, its effects were spread to other Muslim lands. Perhaps, the most important land after the Iraq was Andalusia that was located in the West of Arabic -Islamic government and had unity and consensus with Iraq in this regard. The importance of this territory is because it is located in the neighborhood of the Arabic lands and it has been the confluence of many different and conflicting cultural and religious streams. 4 Subject of Shu'ubiyya and Shu'ubiyya movement in Andalusia was contested for the first time in the late nineteenth century. In the twelfth conference of east scholars held in Rome in 1899 AD, German East scholar, Goldziher 5 raised a debate as "Shu'ubiyya movement for Muslims of Andalusia" that was published in "German association of 4 Among Arab contemporary scholars, Abdul Wahid Zenun Taha, has talked about the "Shu'ubiyya movement in Andalusia and Arabs dealing with it" in collection of articles of "Studies in Andalusia civilization and history". In the article, the author has tried to represent a summary of Shu'ubiyya movement among muwallads. Nevertheless, not only has he not mentioned the reasons of formation of Shu'ubiyya thoughts in Andalusia, but also he has favored Arabic element with a biased approach to confront with muwallads. He has allocated most of his discussions to the rejections of Arab researchers written on the Ibn Garcia treatise.
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In addition, in 2003, Swedish researcher, Goran larssan, published a book entitled Ibn Garcia; Shu'ubiyya Treatise, Racial and Religious Rensions in Medieval Andalusia. The subject of Ibn Garcia's Shu'ubiyya treatise is that the author tried to review the racialreligious tensions of Andalusia according to this treatise. In this book, Larssan has mentioned the third Abdul Rahman's attempts to attract non-Arabic and local elements in the society structure and political authority and has known this action as an appropriate opportunity for muwallads to show their talent and competencies to Arabs. Despite this fact, the main attempt of the author is to analyze and examine the Ibn Garcia's treatise according to the racial -religious tensions in Andalusia and the rate of being influenced by the treatises of east Shu'ubiyya. Moreover, he has neglected the groups that played a role in development of Shu'ubiyya thoughts and other reasons of its formation such as political exclusion, poverty, economic pressure, and social discrimination. In addition, he has not mentioned anything about Shu'ubiyya's works such as Ibn Gutiah and Habib Saqaliba's treatise that were written before Ibn Garcia's treatise.
To comprehend the reasons of formation of Shu'ubiyya movement in Andalusia correctly, at first, the ethnic and racial composition of society should be reviewed in the time of rule of the Umayyads.
134

Ethnic and racial composition of Andalusia
The typical characteristic of Andalusia society was racial and ethnic diversity of its inhabitants with each other. In addition to Arabs and Berbers of North Africa who entered to Andalusia as a military force at the time of conquest and after it, most of the population was made up of local residents. Because of mixture of Arabs with the indigenous people and policy of Islam promoted by the rulers of the Umayyad, many local residents converted to Islam after the conquest of Andalusia to achieve status and privileges equal to Arabs, who became famous as Musalama or Mosalemah (neoMuslims). Mosalemahs' children were referred to as the so-called Muwallads.
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Gradually, number of this group increased so much that they formed a considerable population of Andalusia's residents, particularly in the third century AH. They were members of average or low classes of society and were often handling agricultural or industrial occupations. In addition, they were more residents of margins of cities or rural areas. The presence of these various and diverse social elements in the community of Andalusia caused ethnic-racial stresses. What exacerbated these racial competitions were discriminatory policies and practices of the Arabs and rulers of the Umayyad against indigenous peoples, especially Muwallads that constituted the majority population of Andalusia. By conversion to Islam, Muwallads demanded equal rights with Arabs.
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Nevertheless, discrimination imposed by the Arab rulers hindered social, economic, and political progress. The conditions were followed by harsh reaction of local Muslims in the form of the armed struggle at the beginning and then, in the form of Shu'ubiyya activities against Arabs, to obtain their lost rights.
Formation grounds
Regarding the formation reasons of Shu'ubiyya thoughts in Andalusia, four fundamental reasons can be mentioned as the following: Christian". 1 These actions led to the removal of Ghomes bin Antinan from the position of scriber of the ruler. Racial prejudice about his presence in court was so strong that even after his death, to seize his property and belongings, Hashim summoned some jurists to announce to the Umayyad emir that Ghomes died on practicing Christianity. 
2-Social -racial discrimination
Arabs always considered their social status superior than Mavali (non-Arabs) and considered less respect in society for them and treated them as slaves. Arabs were unwilling to be near them in the society, and eat with them at one table, or they even knew praying behind a Mavali to be an abomination. 3 Even with the conversion of Muwallads to Islam, there was mindset with racial discrimination about them. They always looked to them with inferiority and called them Alhojna 4 (mean and ignoble) and addressed them as the children of slaves. This sense of humiliation and racial prejudice towards Muwallads was not only in society but also was visible in the upper levels of the military and judiciary. As Omar Ibn Hafsun, the leader of Muwallads of southern Andalusia, after joining the Umayyad armies, ran away because of Arab leaders that addressed him like a dog, mean and ignoble. Among other unhappy Muwallads, he recounted his social and racial hatred against Arabs and their ruling very well as "for a long time, yoke of bondage, and servitude of Sultan has been bothering you. While the Arabs contempt on you with oppress and behave with you like slaves. I am going to re-establish justice and make you free from the shackles of slavery." 5 Another example in this regard was the judge Muwallad Aslam Ibn Abdolaziz who was assigned to the position of the head judge at the time of the third Abdurrahman. Many of Arab leaders saw the position as a belonging to themselves; therefore, they taunted Aslam and insulted him because of being from a nonArab race. They even did not take part in his congregational Prayer. Finally, the racial prejudices made the Umayyad rule to depose Aslam Ibn Abdulaziz. In addition to agricultural land monopoly, heavy tribute by Umayyad rule also added to the discontent and poverty of native of Andalusia. Andalusia tax system like other Islamic lands was developed based on religious beliefs. In this economic system, Muslims paid just zakat or tithe of their products, but Muwallads (neo-Muslims) were obliged to pay the tax known as the "Tabl" 31 in addition to the tithe, despite conversion to Islam. Catching the tax (drums) was a clear discrimination against them because their tax was equal with the tribute of dhimmi Christians. 32 Abuse of the tax system was easily possible by the Arab rulers. There are evidences and examples of heavy taxation of Muwallads that led to their rebellion against the Umayyad rulers. For example, the Muwallads' rebellion in the region of "Rabaz" outskirts of Cordoba can be noted that in the year 804 AD, they rebelled against the first Amirhokm to protest the heavy tribute and taxes by him (imprinted 798-821 AD). 
Memorization and the transcendence in denial of virtues of Saqaliba
This book can be known as the first text of Shu'ubiyya in Andalusia that has been written specifically in this regard. 67 Its author was Habib, one of the Saqalibas in the court of Hisham Al-Moayad, (imprinted; 976-1008 AD). Saqalibas 68 were one of the most important groups that played a significant role in expansion of Shu'ubiyya in Andalusia. Many of them joined the Umayyad court at a young age and they grew up with an Islamic training to be used for the court affairs and tasks in army. Nevertheless, gradually, with the weakness of the Umayyad rule in Andalusia and the formation of independent states, the defensive mode changed into offensive mode and explicit denial and humiliation of the Arab race by Saqaliba that culminated in treatise of Ibn Garcia.
Treatise of Ibn Garcia
Due to the weakness of the government since the beginning of the 5th century AH, Umayyad gradually independent emirates of non-Arab elements in particular Saqaliba 
Conclusion
After the conquest of Andalusia by Arab conquerors and the establishment of Umayyad rule, the process of conversion to Islam began among the natives of the region. By conversion to the new religion, the native neo-Muslims (Muwallads) demanded benefiting from rights and privileges equal with Arabs.
However, the politics of the Umayyad rulers and Arab nobility was quite unlike their desire and motivation. Actions and discrimination against Arab rulers in the political, economic, social bases as well as ethnic and racial prejudice created the rebellion and objection grounds among Muwallads to regain their lost rights, so that these conditions gradually took racial and Shu'ubiyya shape and color. Saqaliba in some parts of Andalusia, Muwallads' Shu'ubiyya thoughts changed from defense mode to attack, satire and expression of defects of the Arab, so that it was culminated in treatise of Ibn Garcia.
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